Swansong on Jewish |dentity in India? : ¢

eela Rohekar's novel Miss

Samuel: Ek YahOdi Gatha (2013) In mntert

By Hoinz Wemner

(Uppsala (
Sheela Robekar (borm 1542) started publishing short

Her first collection of short stones {in Cujoreti] was publ

bahar” ("Outsicde the lifeline”). Born a Bene Israel Jew,
she has lived in Delhl and Lucknow for decades, and
Jewish Hing authar, She has been teaching natural sce
to the Mendi auther Ravindra Vaernd (borm 1936),7
After hor marriage with Ravindra Varms, she o

India = to Delhi and later 10 Lucknow = and started
usbcnd she established berself 55 an suthor of Hind i
Mindi Blo= S8rks and Dhanm

xm Kram. Her first nowel ONndnt ("The end of the day
TTaviz" ("The amulet™), in 2005, In her third and latest o

Gachd” (2013) ("Miss Samuet: o Jewssh saga®), Rohckat
uentity as 2 Bnxl 1srael Jew, which she had never direct],

Before we get into Turther discussion: @ would i
of the novel. Miss Samuef finds herself <olated, betwe
to Lsrasd, but newes realizes it; and » brother wha overs
ar even negating his 8nad Isracl identity. The famiy me)
s well as from their surrounding sotiety, The Jews bes
the =cciety clubs themn with Muzims, Pargs with O
Tdifference”. Hawewer, she sticks (o her balief that “g
hange inta the steey”, Completely Isclated ot the age
lives off her memaries, trying to put the different string
her loneliness bacomes & character of the narrative.

Communalism in Hindi literature

Stones on communal tensions have been in currency |
wsualy an Hindu-Muslim relatsanghips, The subject is §
Hind writing 23 wefl, starting from Bharatendu Harisca
{"Panch Paramedvar” and many others), and in pasta
{"Tagim Lakdhnavi™ and othar stories) to Yashpdl {™Pal
otc, ], Visrns Prabhdiar, Kamaletvar ("Kitne Pakistan”)

tores, first i Gujuratl, & the 1960,
lighed 1963 under the ttle “Laiflan ni
|brought up in Ahmedabad and Pure,
is presently probably the oaly living
wnoes at college level, and is married

oved to the Mndi-speaking northem
wnting In Hindi. Together with her
ction. Her shart stones weee published
yug, and later Hans, Kathd Des and
() came out in 1977, ang the second,
savel in Hindi, Mvss Samuef; EX Yahodr
for the first time, delves into ber awn
y tauched in her fictional work before.
¢ useful to hiave a ook at the synopsiy
en a father who dreams of emigration
tates his Indian identity, downplaying
nhors remain sofated from each other
ng such @ small minceity numerically,
hrestians, but falls to recognize her
i day this difference will bring the
of 70, Miss Samuel in ber rest homne,
13 oF her |ife together. In the end, It is

. madern Hings Sterature. They are
poenman in colorial and post-colonial
ndra ("Bhirat Durdass®) to Premcand
péonial literature from Amralal Nagar
AR, “Gami ki Kh&™, “Prem ki Sir”
e many cthers. Partition stories are

azo usually lsbelied under *SEMpracsy s ki

the of fism} in

Indian hestorias of Hindl literature - as, o

B recert ple, m Ashok Bhatie's

Samkalin Minci-Kahdn? k2 Jtahs (*Mistory of the contemparary Hindi short story™, p.2031) or
i 2 book ke B0 Paner('s Bhdrat-Vibtwgfan dur Hind Kathd -Shitya ("The division of Inda
and Hindi fictional litersture,” Namitsl 2011), for v«hwﬁ the creation of Pakistan was caused
simply by "the mm;-n:z of the paisonous frults of communaism” %

The p ¥ most ge of this genri in Hindi iterature is Blvisham Sahw's
novel Tamas (1974) and Geand Nihatani's 1987 film d oo, b an Incian
television 40 years after the tragic events that might hawve cost mara than 1.5 million lives.
Retgious fesfings are ;:hrv often fictionak, = the light d whot Is conveniently called

-1

“rommunalism® n Az In. g and Y y by weat is

thy called “sec ", The croatiin of Pak s therefore sl primarily perceived
a5 an epgihany of J , which means a construction of collective identities
pe 1o religh " with disregard tawardg ™ nationalism, Hencet the idea
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ism and | ricks, The claim on an alternative concept of :acolsoa and
lism h ] fzed in the of ¢ s refused, This concep
aof the beary of 83:!333..!45 secularsm 550.633 why the ides of Ierael & Afficult
10 explain in an Indian s=tup of dscourses on AGEE religion, and natonhood.,

In the 19805, the matter of ol the Sikh y sfter the
murder of Indira Gandiv also occesionally surfaces in Hindi fictson, like in JSa-m.:o:u short
story "Sok” {"Lament”). Primarily boweves, cammunpl viclence has usually slways been
perceved in terms of Hindu-Muslio .oﬁ exclysively, The 19905 .sg ancther wave of
writings about Himdu-Musim rek Wps and lashes <this was b
the wake of the demolitsan of the Bahrl Masjid in 1952, _!_nt b wave of
vivlence theoghout Inesa, i

| woutd o= to mention particulardy Sudhd Arond's long short story “Kild Shuksavar®
("Black Friday™) and Gaetaniall Shree's novel Hamdn r us aras ("Our town that year”)
:38 a5 examoles of literary responses to contdmporary communal doks and their

n deep paychol within personalities n general; and 8&-.
.n_u:o:nzv» b 339.!. mS:nn on the general 8399 af cor VRS W
arry concrete ref to pocary politics conkinue ta be as for

Singh's "RE1A k& Chauk® {"The King's square”). Another example is Udsy Prakash's *Aur ant
mein pranhnd” {"And in the end, a arayer”), which goss into the subtle detalls of the
psyehologecal setup of Dr. g.ba a devored RSS veluntear. -_. the last decades authors
from Muslim background like Asghar Vajdhat, Abdul illEh, Sard and several others have
contributed Musim perspectives an these (ssues in Mind), as have been analyzed in Ulrike
Starcks oxcelient study on z:l.:. i writing. Needless to sy that communal rots,
lism and ir hips o general, rank high on the kst of sublects of
Muslim suthors, and § would like to mention M f Alam Zaugi's nowel Laboversr!
(“Laborstory”) a5 8 recent examphe of # novel based on the 2002 Gujerat riats,

“Tavixz"

Rohekars Taviz belongs 1o Lhis genre. The plol is based on the stoey of a kve marriage of 8
Hindu woman {(Reva) with a Muslim man A!..s-a and the sochl, psychological and politica
wes of this 25 tras poundaries.®

Taviz {2005) is & noval that grapules 1_3 comimunal identity and violence, It starts
off with the last snnouncement, in & Lucknow newspaper, to sdentify the dead hedy of o
middle aged lady. Naind and her husband Nira) are Z-S:a a ﬂn:-. conversation about the
matter & e serves tea while he s pocdng over the . His dors that
*If this peor thing 18 not even idertified, who might oy nco:- ru«v. 3!« responds ..._on the
police would defintely be trying because It would be thesr responsitiity to have the final res
perfarmed, and to finish the paperwork (Rohekar 2008, 9), Al the end of the novet, the
resders get to know thet the corpse was of a woman called Revd, The above-mentioned
[ remain e that hoth aof them had the dead lady, who s dedared ta
have sulice by Q heesell under a . At the end of the novel howeyer,
the reader s wiformed that she was wq._.aa.s kibed, Ory c_o next page, they talk abaut »ﬂ.u.w
son, who also had dissopesred some years ago ~ cﬂiﬁiﬁ?&gsaﬂggs
that he also was killed. Bath of them simply d = withous k g name and memory
ween amangst clese relatives and frends. i

The frame narrative of the middle class husband and wife help the writer make the
story of the fate of Reva, her husband Anvar Siddich, and their son Annu {aka Anant) mar
poignant, AR the thres end up being brutally Kilked on different occasions. The narrative in
focus Is szt n the 1960s. Revdl 15 an extreordinary gifl who takes on hes family andg
ceonmunity, by deciding not Just to marry out of onn cheice nstead of an arranged
marriage, but also ta marry 8 Mislim, Her father thoogh, supports ber in the limited ways he
cun, and does mot bt her ga without his blessings.
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The parrstive goes back und forth In tme, shfting grounds between auctorial
narration, reportage and forms of non-linear story-telling - Including Nashbadk, susperse)
and particularly a series of Teferences Back Lo the 19th and the varly 20th certury reflected
in the discy of Revi's grandfather, Ths ciary forms s meta-narstive, juxtnpcslnn the

y time's exch Identity politics with the cofanlal and early post past
whan the optons of transcending relgious doundaries were bess rigd, Revi's paternal
grardfather, u freodem flighter, s Mis Bime wned 8o narrates stones thet he has heard

froen hirs anoestors, Compared to Revi, her grancfather is much more out=poken. After 1947,
he bacomes more and mere crtical of the new =tate and 23 society. For Revd, the national
enthugasm and marad rigor of the freedom nn.qglc i already part of a past naun(rvo, her
vists 10 the Sabammati Ashram dise to Ahmedabad on free S ys have already berome
part of middle dass weekend rigmarole, Mahatma Gandhi as a moral sdeal Is somehow
present, but disputed {Rohekar 2008, 127) or without any Impact on cne's own Ufg ar the
social and Intellectual reality arcund. During 4 Latee visit 1o Sabarmatl Ashram together with
her ot Annu, sume five or 9x years sfter Anvar’s (her husband) murder, Mahesh 1ha, the
future. second busband jons them on 2 Sunday trip to Sabarmati Ashram, and peopeses
marriage.

Al crucal points in the book, criticsl mflections on the situstion before and after
Indeperdence juxtapased, and particulary through the grandfather's deary, which Revil kesps
reading, and which constitutes the memorial link between not only between the pelitical past
and present, dut ko hotween her and her relationship with her famidy (which 1= broken
becayse of her love mamage).

While Revit's love rdinonshg and marrage wth Anvar 5 a symbolic act of

o bordens of ies, toe brutal murdes of her husband, her son
and Persslf, revesl the strudure of o 500ty which is threatened when waks between
communities ore disrespected and borders trarscended. Annu and his Identay cnsis as a
young &ad (*main kawn hon?®) is the symbol of the failure of dentity conshutions beyand

A seclal bouncanes in modem India. Anme expenences his hybad onigin not a= »
positive gift, but &3 5 burden,

Annu studies in college, but his main concem is his sense of bedanging, whech he does
not get either from his mother ar his murdered fathgr, The question, “main kaun bin?" ("Who
am 177) raverberates through his being (Ibid, 217, 219, 224 atc ), When his fiends tum
towards Hindutve rsticnaksm, he decides to folow sult and starts participating a political
meetings and denles his Mushm descent. 50 he turng info 3 kir sevak (1bld, 239), an sctivist
for the construction of the e LESIE vimi temple in Ayodhya, He substitutes his
Lack af sdentity through radicalisrn.

He breaks away from his stepfather and his mother, but shartly afterward, e is killed
n Aycchyn in 1990, during the Ram: [anmatihcomi agitation, by & police bullet, What follows
=5 central everd of the pick: While being prepared for cremation, his friends find out that Anrm
-sdrc:mud = *Me is arcumcised! ... Thes damn Mussulman! What i§ this sisterfudosr dang
here?

Tha firss reaction of the anlockers to the naked truth (s that this aberration must by
sorne hﬂd of *calaki®, some trick (1bid. 2“] This leads ta a nunber of questions, Hindy
spor sty and @ and start g and mal
the deac bady. The pomcal feaders - all o’ them Brahrmin - drscuss the jssue mare naﬁouﬁv.
There i$ sspicion that this issue might easity lead Inte complicatians. Anni: could have heen
aF agent ("Sard bavold furll kahiin se hud? To §i vitar mild, Tome s2.%).
Simply because of the visible circumcisicn, it Is taken for grantod that ! Muslim has madciously
crept into the Hindu campaign, and thereby polited snd desacralized the *$ strd* (the
qlulmn Joumey), ie. the campolnn for the destruction of the Babrl Masjic (p.247) Othar

are also d d witn the Sup of Police, who appesrs 1o be a close
associate ol the Hindu zealots, and atsa Beabinin, 1n any case, it is taken for gramed that
Annu must have been pat of & larger conspiracy. The cremation Is at first denied ~ onfy whan
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“Miss Samual: Ek YahGdi Gatha”

The navel TIviz goes inta the guestion of identity as 3 centrad question for Annw, but st
fullows [o some extent The common paitern of an understanding of religious identity along
the lines of the binary of communalism and seoslanam, Miss Samuel: Ek YahGd GthY goss,
0 o way, further than that, It was wedcomed as “Hindl’s second noved an Indinn Jews after 52
years"". Rohekar herself compares this nowved to her previcus one, Tawe, by drawing sttenticn
10 the Jewish problem of being mistaken for Muslims, "Communal nots scare the Jewish men
10 death 35 thiry Kreow That they would De taken for Muslim because of their mssing foreskin.
My younger brother lacob was once surunded by & mob of noters who had mistaken him
for a Muslim, but he was aved by the influential Hinde schoal teacher. Both, Anant Saddigai
[te- Annu], the protaganist of my aowl Taviz, and Bobby (Mchael Samuel), the protagonist
of my lotest novel Miss Samued: £k Yaho! Gatha, get kilied in this very way.™
The new novel I focused on the question of Jewish Identity and the threats that it is
o, The ¥ of the etions of olg kadies in an old peaple’s asylum
in an lndisn metropal towry, refh g on their lives, One of the ladies s Miss Samuel,
whos= father had dled dreaming of an amigration ta Israel, and whose brother (Babby) was
Kilied, mistaken far a Masim, @ a comenunal ot (Robekar 2013, 856), The personad lneliness
of Mss Sumuel in the old age home, = & metaphor of Jewish identity in tndia in the 21
century after more than hait a century af grapahing with the guestion af her ta stay in
Ingia or to emigrate,

The pructicol conssquences of a separste dentity come out at marked ploces In the narration,
as far example the epicde on the search far a flat by Mss Samael's father (Ehid. $21r);

He didnt have ta be particularly industrious when be still was in service, but since bs
reteernent had come close, he was ot on advanced age corfrantec with Ssues he had
never experienced before. It was as if the ground below his feet was biing tom away,
a5 if he was hefplessly hanging in the air,

Whenever he come home from some “find your home® scheme office, he would say to
his wife, "I don't know, Miryam... well, you, who usually is the 'Mira Ben' [a Hindy
name] for owr neighbiors < you are being property checked nowadays, T went to the
“Mangafam” bousayg sodely loday in order o get my | for bership
registered, They were happy with me and asked for my name. [ brought & slight senile
on my ips, as In agreement with my posithon as government sfficer and et them note
iy surname and the mibas, He smmedintely scnbbled down cur surname in Marathi,
Then he asked ~ *Sir, what 15 your full name?” 1 tried to put 3 Natural Expression on my
face and s¢d, “Samuad David, Under Secetary,”

All of a sueddar, s pan stopped wrting, “Aqe you Christian?®

*No, I'm Jewish*

“Eh, what kind of caste I this? Never heard of until today. Jewish!™

Then his pert strack out my name, He made bes face even more blunt then my own
and be expleined that be had made a mistake, he remembearad right now that the last
row of flats is aiready filled, and 3l of them were pure Hindus.,

Sam leckad At tha copper olate of Moses that was hanging on the western wall of the
living room. He was stancing there holding up the two stone slaps with the Ten
Commandments, as he had recetved them from God, He wag standang there an the
slope of mount Sinai in the mystenous mist of dack douds, having lead 600,000 Jews
fram Egypt to the promised land of the Lord, followsng the apparizion in the buming
bush... but Samuel Davic recognized himsell n this departure [from Egypt], and bow
he lost his groand,

Wihie sthing thare in his room, depressed and slent, stanng at the stone slabs of
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Moses, he remembered that it had bees gute hurdiating 1o get the present flat as
well. The contractor, o certain Manekshah, had referred him to thes sooety, *It's o
suciety maond up of (ifferens redigious membaership, and not a pacticularly heavy
Surden for your purs=” 10,000 a3 first instaliment, the other paymonts cocld he
strotched over 15 years. Everything was fixed smoathly.
He had come ta this hewse some four or five years befare retiremment. Flat number
even on the third floor of budding "B” n the Gestanjall Sodety had been aliotted to
him, He himsed! wang to feteh the allctment slip. Later, much later he becyme aware
that the numbers seven and aght in ak the buudmgs werg allo(tod to nan- leusl
What a dever arrangement! “Bay, the 15 3 flat an quuta®,
someday. “It & the same a6 wWith government 1nbe that are glven on guota basis to
opplcams from low castes.,, exactly the same,”
In 1962-63 Samuel Dawsd, who had md into Geewnull Soncty, dndnt know that.
M wenild scon find owt, what © and 'broth ¢ actually
Em'am

-1
In the beginning, Samuet would take his tamily and go to congratulate cthers dunng
the Diwali-fustival, but nobody would comrwe to then. "Mira Ben, that’s anly because
you are not celebrating these festties, that's why we don't come”
"50 what? Even we lighten oll lamas, we buy sweets and prepare them curselves...
anly we don't perform any regicus service”, said Minyam.
“Well that's how @ =, please don't take it wrang.”
"0k, just leave it, but on our celebraticns you should .. *
Cutting Miryam shart, she sald, “What do we know about them?®
Sarmued g0t up and switched on the Sght, ke felt lnr« deco in his haart, Slowly but
o ¥ his enth ond oy hed away. Er v lamps, g up
crackers and putting the red pondes on the table oo Holl had tumed into a q:smve
without meaning. The ravoiving chain of his 2ction had became rusty and it started 10
make strapge nowes, Danny's chain was the first to get rusty.

Danny could not take ary humiliating word or even only 3 suspicion about ham of »
refigicws ond. He used ta gez up = arms on this.
“How stupid you are, Doy", he Taunted Vigsy, who was in his undergraduate studies
wath him, *How have you managed to reach to 8A-level without having heard anything
on the Jews? You Just learned your exam questions and answers by heart without
thinking and got t>*
Vijay wes refuctont, *How could 1 know, Danny? | have newer heard cof this caste.
Besides, people In Lhe colooy um === that — "Whnat?" shouted Danny. “Well, !bll you
an you speak Marathi and the women from your
household dress I’-lne tham.”
“Fine!" Danny locked at Vijay with contempt.

In @ wiry as an lvalent to the ien “main kaun hin” in Taviz, Mis Samuel
continually refers to ber awn =tate as “khal = ("somehow lost”) {Ibsd, 224). There is no hope
foc Moeration - “there IS no space for Bberation in my refigion”, states Miss Sameel®,
underiining the separate identity of Judasm hat i under threat of being swallomed up by
Hinduisn (thid. 212). On o private leved, this process of appropnistion i@ the taking over of
the household of Miss Samuel's father David by his second wife Jyatsnd after the death of her
Physical mother (1bid, 131 1350), The death of Sakhabai’s parrol s the image of the silenced
voice of the Indian Jewry.

The pogrom, mkhlodwmodumolw i e sidtext of 3 the sTornes that the
old lady telts in her asylum - and the word that marks this event 1= “tamasa” "spectace™
*Spectacles change the noture of places™? Mowever, this “tama<a” did not target dews, but
Musirns - while Bobby, among others in hs antidies in the “Times of India™, made 2 speoial
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point of telonging to the Indian soil'?, refusing the option of emigration tu lsrael: “Why
shaulén my body that is made af this water and earth not thirst to finaly be immersed into
1his agan? Why this desire without imits for a countey that nobody knows 6 has ever seen?*=!
“Indta 15 his Lerael™, and for Mess Samuel “the spate to be myself™?,

Indian Jowish identity and literary fiction

[ would like to refer to & questicnnaire to contampedary authees in the Septembar 2009
edition of the famous journal Mans, in whech question number 7 was, "Wy arent there many
mare contridutions from Christians and authors with ather religlows Identities in Hind, leaving
st authats with & Muslim dentity>™™ To go into the resoanses is beyond the scope of this
paper, but the different resporses IBustrote how It it e for lonial [ndian
enlightened intefectual discourse in general to percesve religion as a positive rezource for
res@ence and cultural mmn« and for soll-refiexivity, which means, in other farms than
that a5 a resource for pol v thinking and sotisl conservabem, Archand Varmi
stans her respanse vmh this laconic sentence: ‘And finally cooe agaln this damn idantity.

Gopd! R in b book Hng? Upeay@s &§ Johds (2002), in ks manm an “Samoradiyiktd
k& Sancarbh” [The context of communaksm), writes as his final cor *In this
the fact that has to be menticned is that the mnmmdulndl are mouvmow Ilbual
humanist and demeoatic values in relation te o ard

The background of such & pasition is an implidt statement thit there @ seoularist
postion os such. A central question of my reading of this genre in Hind) litersture has been:
Is theve samething like & commoen progressivist position shared by all, independent of her or
nig inhwerited identay in terms of soGal, seligious or gender conditioning? Is there a uniferin
Merory pecspective an communal wolenoe among the suthors beyond their sodal, culturnl
ang redigious miliew? Is & all just about, o quete Ashok Bhatia agam, mwadlvuaa.
dhaeriindhtd k3 thea virodh™ = apposil te ¢ flsm and religi b,

Faw far i3 the perception ard the ficionsl rendering dependent on the author's |dentay
- refigtous; social, reglonad, gender? And if this dependency 15 there, how far is the reflexiviy
af an author related to hee or his facility 1o completely transcend ber ar his backgrownd in the
name of ahat in South Asia is usually labelled secularten? Or, ta put it in other wards, is there
a multiphcity of “s=colarist” - in the South Agian meaning of 1he vmru nmemm infictionsd
literat and lety, ¥g like an idenity

Ester David in har ou\emognphul book Book af Esther writes the feloalng prayer,
relutmg to her emigration from India o Israel: “[t would wipe cut my past. Give me & new
Iile. ¥ein me forgst Indla, . 1 was running away from India.” (David 203, 371). After many
years in Isfasd and France and after hes retum to ber native town Ahmedadad in Gujarat, she
wiites, "I T wished to live Bee g Jew, [ could live armywhere, T did not have to Rve in Isrsel to
feel more Jewlsh than [ felt i Indha. .. Lsrael unnerved me.” (bie, 377).

The cther famous Jewish HInd author & Mia Mahadevan, wha is particularly known
theowgh coe novel Aped Ghar (1961) end through 4 free English transdation of the ssme under
the ttle Sholamith [1975). [t describes the Bene Israel lifestyle and idertity confiicts in early
pastocolonial Inga, when the emigration of the majority of Bene lsrael to Israed had happened
ordy rRcently ar was S anguing. Mahacevan has also wrilten about 8 dozen shart stories oo
waricus issoes, demonstrating o strong Gandhian influence on her pesception of socal anc
communal cordlicts in modern India. Mira normn as Minam Jacob Mendreikar, and
married to & South Indian Hindu, has lived = an atmesphers irspired by Gandbaan thoughts,
partly in the famous Ssbarmats Ashram in Mahacashtra, where Hindi has been promoted as
the spaken language, which made her camfortahle with the uee of Hindi,

There are o few [ntian dewish suthors of fine litecsture In English, Ester David (Born
1545) s perhaps the most famous amang the still living i 2 quickly diminishing community,
a returnee from emigration to 1sel and later Franca. ook of Ether (2003) &5 a kind of har
Rtarary autaiograply. Amoog the poets, Nissim Ezekiel (1924-2004) is the most prominent,
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Ezekiel wrote sorme of the most mteresting pieces af Inde-Englsh poetry, sometmes chrectly
related to his Jemtsh around, in his Lotter-day Psalms (1983).

Uk Ester David, Sheeta Roheikar started anly in ber 130er oge to wede aboul Jewssh
tsmues, Her novel In the aRermath of the history of the Jews in South Asin and thew
expectation of » future life i a multi-rehgious Indla, puts together bits and pleces of changing
Jewish identity, from the mdiscovery of the Jewishness of the Bene Israel in colonial India 1o
thoduernization and tyerssks megration. Thewe wrilurs ales focus oo threats Lo their separste
idannty thedugh emigration and middle class mainstroanving processes, and on the difficulty
of mainteirmg Jewish identity, which ot the same time Is cribcal of Isrask poltics und moee
or fess of Zionism i general,

Conclusion: Singing the Swansong

Bath the pavels of Rahekar o the end d und shnnking space far meaneity
IGantities in Indks, While [@viz s o novel that wresties with the msues of religious identity and
viclence In terms of Hindu communalism following very much the commen pest-cofanial
bénary of il vRrsus i Miss Samel tries to dedpher raligious idantity as
part of Ihe wnutruwun of CM md psychological belangang.
had tithe for Miss Samued for a while, *Aane Hone ki Jagah™
{"The =pace to be onesalr™) (Rohekar 2013, 223) - 1along up the question on identity raised
by Anrw in TewWz, tut her publisher convinged her to ga for a Dtle that would dearly mdicote
Jewish jdentity to the customer/reader. *Jewtsh? What caste 15 this?¥1! ~ the derk asiong ths
question i the novel, tends to identity “lewish® with Muzim or altematively with the Indo-
Christian comemunity. The nowed avelvns on questicers of Indian Jewish identiy before and
after the post-colonisl emegration that led the Jewish community @ Indis to the vergs of
[t d from the persp af Jewish and other female nhabizants of a
“widdhdsram® - an asylum foe elderly pecpie = and is @ swan seog for the dwindling Jewish
community in Indla,

The book corsists of the narrations of memcties of Gid women raflecting on their lives,
and particularly of Miss Sammwel, There is na angaing péol, no fnale — but something like o
melanchobe fading out of memories. The most of intestelig nteractions
narrated n Miss Samued are Synifar to the narrative of Taviz ~In tha farmer, a yeung Jewish
man is klled; and in the Btter 3 young man hall-sady 8nd het¥ Muslim, = murdered In
communad valence, Like Anant Siddigu mn 78wz, Scbay (I.e. Midiael Samuel) i murdered
during riols bacause he 15 being identified as a Mustm by the biood thirsty mab. The resudt of
a discussion on Jewish identity leads ta the statemant that thi identity of Jews should be
macced as "HNA0 Yahadi™ {"Hindu Jewish™) (Tbid. 56).

Simd Samuel argues however that there = no Ged ot afl (fbid. 129) - bat this
statement does not fit into the scope of passitile asciptions 1o anybody o India, Moboedy can
aveid being ascobed 3 fixed SLatus i the Indlan sodad comtent. Sima comes to the conclusion
That it would ave been better  she was Hindu, ™ Az the lazt of her tribe in the asdum, there
15 N0 space left over in the universe of Indian icentities for herself a5 3 Jew.
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Notes

! Ravindra Varmi (boen 1936 m Jhansi} has publshed several sheet story coliections. Among
them are: KoV akedd nahin hai {"Nobody is on s awn®, 1994) and soveral noveds Mee K5sd
H0LE ST ot ("The stoey of & arror, a parrot only®, 1927), Javitermager (“The town named
alter Juvdhar®, 1695), Minydove (~99%, 1998} and Mam apni Adnsi nafvn dingd ("1 wont give
my Jhans away*, 2004).

? Sheala Robakir, Miss Samoael; Ek Yabodi Gatha (Mew Delhis Bharatiys Inanpith, 2013)

* *nhrpradiyikts ke vishalle phalon k& prabhay®, 201

* Comgrare Viesder 2012 for & mare detailed analyss of Taviz

* Intercomimunal marriage is not new as a mabf in Mind iterature, and 1 woulé like to mention
Krshan Sobei's “Ar se bichul™ in particular In this contest.

# gkl to kasl hal hal - Musalld hai s55) Brencod yanbn kyd kar rahd tha?* {p,245)

7 betp:/fweekiypresspakistan.comy 201 3/03/ 7054 {Accessed 17th October 2015)

* hatp/fweeklypresspakigan.comy 201 3/03/7064 {Accessed 17th Ocober 2015)

¥ Mere dharm main moksh ke lie koi Jagah nahin hai, p.214,

" Tamase sagoh badal dete halw, p. 200

' See Rohekar 2013, 1536

2 M, Ibid. 166

B3 Meri leiiyd jab 1= mind péni se bani Bal phir b sl mein mil jine ke lie kyon taras nahin rahi?
lis dwd oo i kabhé fFab delnd, usi ke praty aisd athah moh kyon?* (1bed, 95)

4 Bhiirst bl inka 1z78il hal, ([hid.160)

5 Apne hone W Jagah, (Tuid. 223)

= Hans 9 [2000): 367

= Bhatis 2003, 212

¥ *Yahodi? Yah kaun-si jati ha?” (b, 92).

¥ SIms cocti hal ki yahGo na hote Hindd hati to noehd hotd ([bid, 222)



